














































































































































































































































































































































































































































































































186 VISHNU PURANA.

had been withheld, and that, consequently, the people
had perished. “Thou”, said they, “art the bestower
of subsistence to us: thou art appointed, by the creator,
the protector of the people. Grant us vegetables, the
support of the lives of thy subjects, who are perishing
with hunger.”

On hearing this, Prithu took up his divine bow Aja-
gava, and his celestial arrows, and, in great wrath,
marched forth to assail the Earth. Earth, assuming
the figure of a cow, fled hastily from him, and traversed,
through fear of the king, the regions of Brahm4 and
the heavenly spheres. But, wherever went the sup-
porter of living things, there she beheld Vainya with
uplifted weapons. At last, trembling (with terror), and
anxious to escape his arrows, the Earth addressed
Pfithu, the hero of resistless prowess. “Know you
not, king of men”, said the Earth, “the sin of killing
a female, that you thus perseveringly seek to slay me?”
The prince replied: “When the happiness of many is
secured by the destruction of one malignant being, the
death of that being is an act of virtue.” “But”, said
the Earth, “if, in order to promote the welfare of your
subjects, you put an end to me, whence, best of mon-
archs, will thy people derive their support?” “Dis-
obedient to my rule”, rejoined Pfithu, “if I destroy
thee, I will support my people by the efficacy of my
own devotions.” Then the Earth, overcome with ap-
prehension, and trembling in every limb, respectfully
saluted the king, and thus spake: “All undertakings
are successful, if suitable means of effecting them are
employed. I will impart to you means of success,
which you can make use of, if you please. All vege-
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table products are old, and destroyed by me: but, at
your command, I will restore them, as developed from
my milk. Do you, therefore, for the benefit of mankind,
most virtuous of princes, give me that calf by which
I may be able to secrete milk. Make, also, all places
level, so that I may cause my milk, the seed of all
vegetation, to flow everywhere around.”

Ptithu, accordingly, uprooted the mountains, by
hundreds and thousands, for myriads of leagues; and
they were, thenceforth, piled upon one another. Before
his time there were no defined boundaries of villages
or towns, upon the irregular surface of the earth; there
was no cultivation, no pasture, no agriculture, no high-
way for merchants. All these things (or all civilization)
originated in the reign of Pfithu. Where the ground
was made level, the king induced his subjects to take
up their abode. Before his time, also, the fruits and
roots which constituted the food of the people were
procured with great difficulty; all vegetables having
been destroyed: and he, therefore, having made Swa-
yambhuva Manu the calf,® milked the Earth, and re-

! ‘Having willed or determined the Manu Swayambhuva to
be the calf:’
¥ Tt 9@ § AF @Iy wyge

So the Padma Purdna:

¥ % % % ¥ % % ¥ g aWT yHfWawR |

79 |rEyd u§ ufcfawt ga: g@
The Bhigavata® has: g &l RAYA | ‘Having made the Manu
the calf.” By the ‘calf’, or Manu in that character, is typified,
the commentator observes, the promoter of the multiplication of

progeny: WATHTTARTAF |

* IV, 18, 12,
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ceived the milk into his own hand, for the benefit of
mankind. Thence proceeded all kinds of corn and
vegetables upon which people subsist now and per-
petually. By granting life to the Earth, Prithu was
as her father; and she thence derived the patronymic
appellation Prithivi (the daughter of Prithu). Then
the gods, the sages, the demons, the Rikshasas, the
Gandharvas, Yakshas, Pitfis, serpents, mountains, and
trees, took a milking vessel suited to their kind, and
milked the earth of appropriate milk. And the milker
and the calf were both peculiar to their own species.’

! The Maisya, Brahma, Bbigavata, and Padma enter into a
greater detail of this milking, specifiying, typically, the calf, the
milker, the milk, and the vessel. Thus, according to the Matsya,
the Rishis milked the earth through Bfibaspati; their calf was,
Soma; the Vedas were the vessel; and the milk was devotion.
When the gods milked the earth, the milker was Mitra (the sun);
Indra was the calf; superhuman power was the produce. The
gods had.a gold, the Pitris, a silver, vessel: and, for the latter,
the milker was Antaka (death); Yama was the calf; the milk
was Swadhd or oblation. The Ndgas or snake-gods had a gourd
for their pail ; their calf was Takshaka; Dhfitardshfra (the serpent)
was their milker; and their milk was poison. For the Asuras,
Médya was the milk; Virochana, the son of Prahldda, was the
calf; the milker was Dwimirdhan; and the vessel was of iron.
The Yakshas made VaiSravana their calf; their vessel was of
unbaked earth; the milk was the power of disappearing. The
Réakshasas and others employed Raupyanibha as the milker;
their calf was Sumalin; and their milk was blood. Chitraratha
was the calf, Vasuruchi, the milker, of the Gandharvas and nymphs,
who milked fragrant odours into a cup of lotos-leaves. On behalf
of the mountains, Meru was the milker; Himavat, the calf; the
pail was of crystal; and the milk was of herbs and gems. The
trees extracted sap in a vessel of the Palasa; the Sal being the
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This Earth—the mother, the nurse, the receptacle,
and nourisher, of all existent things—wasproduced from

milker, and the Plaksha, the calf. The descriptions that occur
in the Bhigavata, * Padma, and Brahma Puranas are, occasionally,
slightly varied; but they are, for the most part, in the same
words as that of the Matsya. These mystifications are, all,
probably, subsequent modifications of the original simple allegory,
which typified the earth as a cow, who yielded to every class of
beings the milk they desired, or the object of their wishes.

* The account given in the Bhdgavata-purdia—IV., 18, 12-27—is in
these words:

yfa fud fed It g3 vy yufa: -
Jad WAT 7Y ITTIZTERA TN )
AYTIL F FIT WITATIZA JUT: |
AANSR T JUHTH FZF: YgATIHATA I
B|YAY TN AFIAY Fw0 1

F& grwld ot vatg=wE g
HET T FLAWT TF AATIED |
TS =Ry YA 56 9 )
AT TEAT T HETRAGIHAA |
AU gENwERT S FUEIHA
AT IETSYTUTX UTAY U |

T {919 T ARG AYHEHAIR
TR faaQrsdenT o= PAY"a )
TATTR AGTAT AFAT ATFIFAT: |l
e @ HUs gt sRgawa |
faf§ aafy fagi 9 7 = A
¥ T AN AAHRANATFATHAR |
WY UHEW TS TIFUTTATHRR |l
qTRifa yarfa fagramn: fufwaroan
YATTET FZF: FUTH FAATHIA N
AYTEAT SEYHRT: GUT ATATY ATHA |
faura a@ ggFfEand fay ug: )
aqET g9 N IH 7AT T MIIA
JLWIR IYIAART 7 EFw: 0




190 VISHNU PURANA.

the sole of the foot of Vishnu. And thus was born
the mighty Pfithu, the heroic son of Vena, who was

FATET: ATFAA: H FIF: T@HAGL |
gudsaEt fagarg S@T T
FIAT WA YIAGAY 4G |
IEACIRECEC I RIC G SRkl
T @HEIET @ § U guFI: |
weFREAT 7YY g ygATiRaTR 0
T gYIEa; JYAATET SAATAA |
W AL F=AT |

Burnouf's translation of this passage is as follows:

“Se conformant au conseil amical et utile de la terre, le roi lui donna
pour veau le Manu, et se mettant & la traire de sa main, il en tira
toutes les plantes annuelles.

“C'est ainsi que d'autres sages ont su, comme ce roi, retirer de toutes
choses une substance précieuse; les autres étres vinrent également traire,
selon leurs désirs, la terre soumise par Pfithu.

“Les Richis, 6 sage excellent, lui donnant Bfihaspati pour veau, vinrent
aussi traire la vache divine; leurs organes étaient le vase dans lequel
ils regurent le pur lait des chants sacrés.

“Les troupes des Suras, lui amenant Indra comme veau, en tirérent
le 86ma, ce lait qui donne la force, I'énergie, la vigueur, et le regurent
dans un vase d’or. ’

“Les Daityas et les Dinavas, prenant comme veau Prahrida, chef des
Asuras, vinrent la traire, et recurent dans un vase de fer le lait des
ligueurs spiritueuses et des sucs fermentés.

“Les Gandharvas et les Apsaras, prenant un lotus pour vase, vinrent
aussi traire la vache; Vigvivasu fut le veau; le lait fut la douceur de
la voix et la beauté des Gandharvas.

“Les Pitfis, dont Aryaman était le veau, eurent pour lait I'offrande
quon présente aux Ménes; les Divinités des funérailles, 6 grand sage, la
recueillirent avec foi dans un vase d'argile crue.

“Kapila fut le veau des Siddhas et des Vidyidharas; le ciel fut le
vase dans lequel ils regurent les charmes et la puissance surnaturelle
qui consiste dans l'acte seul de la volonts.

“D'autres Dieux livrés & la magie, prenant Maya pour veau, regurent
la MAya, simple acte de la réflexion, que connaissent les étres merveilleux
qui peuvent disparaitre & leur gré.

“Les Yakchas, les Rikchasas, les Bhitas, les Pi¢itchas et les Démons
qui se nourrissent de chair, prirent pour veau le chef des Bhitas, et
recurent dans un crane le sang dont ils s’enivrent.
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the lord of the earth, and who, from conciliating the
affections of the people, was the first ruler to whom
the title of R4j4 was ascribed. Whoever shall recite
this story of the birth of Pfithu, the son of Vena, shall
never suffer any retribution for the evil he may have
committed. And such is the virtue of the tale of
Ptithu’s birth, that those who hear it repeated shall
be relieved from affliction.®

' Another reading is, FEEYUWH = # ¥ FOUFT | ‘It
counteracts evil dreams.’ The legend of Pfithu is briefly given
in the Mahdbhdrata, Rdja Dharma, and occurs in most of the
Purdnias, but in greatest detail in our text, in the Bhégavata, and,
especially, in the Padma, Bhimi Khaida, s. 29, 30. All the
versions, however, are, essentially, the same.

“Les reptiles, les serpents, les animaux venimeux, les Négas prirent
Takchaka pour veau, et regurent dans leur bouche le poison qu'ils avaient
trait de la vache.

“Prenant pour veau le taureau, et pour vase les forats, les bestiaux

i) A . .
re‘curen.t Therbe des paturages. Accompagnées du roi des animaux, les
bétes féroces,

“Qui se nourrissent de chair, prirent la viande chacune dans leur corps;
et les volatiles, amenant comme veau Suparfia, eurent pour leur part
I'insecte qui se meut et le fruit immobile.

“Les arbres, rois des foréts, prenant le figuier pour veau, recueillirent
chacun le lait de leur propre séve; les montagnes, amenant |'Himavat,
recueillirent chacune sur leurs sommets les métaux varids.

“Toutes les créatures enfin, prenant comme veau le chef de leur espéce,
regurent chnfcune' dans leur vase le lait qu'elles étaient venues traire de
la vache, mére féconde de tous biens, qu'avait domptée Pfithu.

(v c e s .

‘ C'est ainsi, 6 descendant de Kuru, que Pfithu et les autres étres,
avides de nourriture, trouvérent tons d'excellents aliments dans les diverses

especes de lait qu'ils regurent, en présentant chacun & la terre son veau
et son vase.”




CHAPTER XIV.

Descendants of Pfithu. Legend of the Prachetasas: they are de-
sired, by their father, to multiply mankind, by worshipping

' Vishniu: they plunge into the sea, and meditate on and praise
him: he appears, and grants their wishes.

Pirrau had two valiant sons, Antardhi and Palin.!
The son of Antardhéna, by his wife Sikhandinf, was
Havirdhéna, to whom Dhishan4, a princess of the race
of Agni, bore six sons: Prachinabarhis, Sukra, Gaya,

! The text of the Vdyu and Brahma (or Hari Vamsa) read,
like that of the Vishnu:
gt gt ATl sl |
M. Langlois* understands the two last words as a compound
epithet: “Et jouirent du pouvoir de se rendre invisibles.” The
construction would admit of such a sense:{ but it seems more
probable that they are intended for names. The lineage of Prithu

is immediately continued through one of them, Antardhdna, which-

is the same as Antardhi; as the commentator states, with regard
to that appellation: FRTTTARTA: | and as the commentator
on the Hari Vamsa remarks, of the succeeding name: [EHTA-
{ﬁfﬁ‘ﬁml “One of the brothers being called Antardhina
or Antardhi’ leaves no other sense for Palin but that of a proper
name. The Bhagavata? gives Pfithu five sons: Vijitdswa, Dhimra-
kesa, Haryaksha, Dravina, and Viika; and adds,§ that the elder
was also named Antardhina, in consequence of having obtained,
from Indra, the power of making himself invisible: '

AT TR rATE A |

* Vol. I, p. 10. . L

+ The alternative sense implies, rather, that they had the disposition
to render themselves invisible,

11V, 22, 54,

§ IV, 24, 3.
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Kfishna, Vraja, and Ajina.' The first of these was a
mighty prince and patriarch, by whom mankind was
multiplied after the death of Havirdhdna. He was
called Prachinabarhis, from his placing upon the earth
the sacred grass, pointing to the east.” At the termina-

! The Bhagavata, as usual, modifies this genealogy. Antar-
dhdna has, by S'ikhm'léini, three sons, who were the three fires,
Pivaka, Pavamana, and S'»uchi,* condemned, by a curse of Vasishtha,
to be born again. By another wife, Nabhaswati, he has Havir-
dhana, whose sons are the samet as those of the text; only
giving another name, Barhishad, as well as Prichinabarhis, to
the first. According to the Mahdbhdrata (Moksha Dharma), which
has been followed by the Padma Purdna, Prachinabarhis was
born in the family of Atri:

AT Fgady A aaa |
mwRHTET )
? The text is,

wiTET: FuTEw giaarana gy |
Kusa or Barhis is, properly, ‘sacrificial grass’ (Poa); and Prichi-
nagra, literally, ‘having its tips towards the east’; the direction
in which it should be placed upon the ground, as a seat for the
gods, on occasion of offerings made to them. The name, there-
fore, intimates either that the practice originated with him, or,
as the commentator explains it, that he was exceedingly devout,
offering sacrifices, or invoking the gods, everywhere: &g IJqT-
NEARIGH The Hari Vamsa} adds a verse to that of our text,
reading:

WA TR yfa=i I8 |

T wE ATy frEaweTCu: |

* Bhdgavata- purdia, 1V., 24, 4. At IV., 1, 59, they are spoken of
as sons of Agni by Swahd. And see pp. 155 and 156, supra.

+ The Bha'gavatq—purdria, IV., 24, 8, gives their names as follows:
Barhishad, Gaya, Sukla, Krishiia, Satya, and Jitavrata,

+ Stanza 86.

L . 13
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tion of a rigid penance, he married Savarna, the daugh-
ter of the ocean, who had been previously betrothed

which M. Langlois* has rendered: ¢Quand il marchait sur la
terre, les pointes de cousa étaient courbées vers 'orient’; which
he supposes to mean, ‘que ce prince avait tourné ses pensées et
porté sa domination vers l'est:” a supposition that might have
been obviated by a little further consideration of the verse of
Manut to which he refers: “If he have sitten on culms of kusa,
with their points toward the east, and be purified by rubbing that
holy grass on both his bands, and be further prepared by three
suppressions of breath, each equal, in time, to five short vowels, he
then may fitly pronounce om.””} The commentary explains the
passage as above, referrmg nfwa"taﬁa‘rf‘(m to @‘m’ not to
aw; as: YiYi aQ wrtaTT: FAT: ufira'iaarﬂrﬁm”t ¥a:
e AYTA: FEAGACHYA A | A | A A |

‘He was called Prachinabarhis, bécause his sacred grass, point-
ing east, was going upon the very earth, or was spread over the
whole earth’§ The text of the Bhigavata| also explains clearly
what is meant:

TQF Zﬁmﬁmwgw faa=a:
FROMITGE TGIAEA

‘By whose sacred grass, pointing to the east, as he performed
sacrifice after sacrifice, the whole earth, his sacrificial ground,
was overspread.’ T

* Vol. I, p. 10. + 1L, 75:
T afR3gy wﬁm |

miETAtEfa: gawa Awragia

1 This rendering, which is that of Sir William Jones, is not altogether
in keeping with the commentary of Kullika Bhatta.

§ Rather: “On his land the sacred grass, pointing towards the east,
was forthcoming on the face of the earth, as it were, that is o say,
was filling the entire circuit of the earth. Ience he was called Pra-
chinabarhis.”

IV, 24, 10.

9 Burnouf— Vol. II., Preface, p. III., note—renders thus: “C'est lui

qui, faisant succéder les sacrifices aux sacrifices, couvrit de tiges de Kuga

1
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to him, and who had, by the king, ten sons, who were
all styled Prachetasas, and were skilled in military
science. They all observed the same duties, practised
religious austerities, and remained 1mmersed in: the
bed of the sea for ten thousand years. Lo
MarrreyA.—You can inform me, great sage, why
the magnanimous Prachetasas engaged in penance in
the waters of the sea. _ :
ParAS$ArRA.—The sons of Priachinabarhis were, ori-
ginally, informed, by their father, who had been ap-
pointed as a patriarch, and whose mind was intent on
multiplying mankind, that he had been respectfully
enjoined, by Brahma4, the god of gods, to labour to
this end, and that he had promised obedience. “Now,
therefore”, continued he, “do you, my sons, to oblige
me, diligently promote the increase of the people: for
the orders of the father of all creatures are entitled to
respect.” The sons of the king, having heard their
father’s words, replied: “So be it.” But they then in-
quired of him, as he could best explain it, by what
means they might accomplish the augmentation of man-
kind. He said to them: “Whoever worships Vishnu,
the bestower of good, attains, undoubtedly, the object
of his desires. There is no other mode. What further
can I tell you? Adore, therefore, Govinda, who is Hari,
the lord of all beings, in order to effect the increase

dont les extrémités regardaient l'orient, la surface de la terre, dont il
faisait ainsi un terrain consacré.”

Also see the Bhdgavata-purdia, 1V., 29, 49.

Sridhara Swamin’s comment on 1V., 24, 10, is as follows: '{q 99-

utad 299w avqre ﬁmm’ﬂ AIH W AAQEAT I
YTAL FAA; §A: | T @ ARG |

N
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of the human race, if you wish to succeed. The eternal
Purushottama is to be propitiated by him who wishes
for virtue, wealth, enjoyment, or liberation. Adore
him, the imperishable, by whom, when propitiated, the
world was first created; and mankind will assuredly
be multiplied.” '

Thus instructed by their father, the ten Prachetasas
plunged into the depths of the ocean, and, with minds
wholly devoted to Néardyana, the sovereign of the
universe, who is beyond all worlds, were engrossed
by religious austerity for ten thousand years. Remain-
ing there, they, with fixed thoughts, praised Hari, who,
when propitiated, confers on those who praise him all
that they desire.

Marrreya.—The excellent praises that the Prache-
tasas addressed to Vishnu, whilst they stood in the
deep, you, O best of Munis, are qualified to repeat
to me.

ParA$arAa.—Hear, Maitreya, the hymn which the
Prachetasas, as they stood in the waters of the sea,
sang, of old, to Govinda, their nature being identified
with him:— _

“We bow to him whose glory is the perpetual theme
of every speech; him first, him last; the supreme lord
of the boundless world; who is primeval light; who is
without his like; indivisible and infinite; the origin of
all existent things, movable or stationary. To that

-supreme being who is one with time, whose first forms,
though he be without form, are day and evening and
night, be adoration! Glory to him, the life of all living
things, who is the same with the moon, the receptacle
of ambrosia, drunk daily by the gods and progenitors;
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to him who is one with the sun, the cause of heat and
cold and rain, who dissipates the gloom, and illuminates
the sky with his radiance; to him who is one with
earth, all-pervading, and the asylum of smell and other
objects of sense, supporting the whole world by its
solidity! We adore that form of the deity Hari which
is water, the womb of the world, the seed of all living
beings. Glory to the mouth of the gods, the eater of
the Havya; to the eater of the Kavya, the mouth of
the progenitors; to Vishnu, who is identical with fire;
to him who is one with air, the origin of ether, existing
as the five vital airs in the body, causing constant vital
action; to him who is identical with the atmosphere,
pure, illimitable, shapeless, separating all creatures!
Glory to Krishna, who is Brahma4 in the form of sen-
sible objects; who is ever the direction of the faculties
of sense! We offer salutation to that supreme Hari
who is one with the senses, both subtile and substantial,
the recipient of all impressions, the root of all know-
ledge; to the universal soul, who, as internal intellect,
delivers the impressions, received by the senses, to soul;
to him who has the properties of Prakfiti; in whom,
without end, rest all things; from whom all things pro-
ceed; and who is that into which all things resolve.
We worship that Purushottoma, the god who is pure
spirit, and who, without qualities, is ignorantly con-
sidered as endowed with qualities. We adore that
supreme Brahma, the ultimate condition of Vishnu,
unproductive, unborn, pure, void of qualities, and free
from accidents; who is neither high nor low, neither
bulky nor minute, has neither shape, nor colour, nor
shadow, nor substance, nor affection, nor body; who




§
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is neither ethereal nor susceptible of contact, smell, or

taste; who has neither eyes, nor ears, nor motion, nor
speech, nor breath, nor mind, nor name, nor race, nor
enjoyment, nor splendour; who is without cause, W}th-
out fear, without error, without fault, undecaying,
immortal, free from passion, without sound, impercep-

tible, inactive, independent of place or time, detached '

from all investing properties; but (illusively) e?zercising
irresistible might, and identified with all be1ng§, de-
pendent upon none. Glory to that nature of Vishnu,

which tongue cannot tell, nor has eye beheld!”

Thus glorifying Vishfiu, and intent in meditation on
him, the Prachetasas passed ten thousand years of
austerity in the vast ocean; on which, Hari, being
pleased with them, appeared to them amidst the waters,
of the complexion of the full-blown lotos-leaf. Behold-
ing him mounted on the king of birds, (Garuda), the
Prachetasas bowed down their heads in devout hom-
‘age; when Vishnu said to them: “Receive the boon
you have desired; for I, the giver of good, am contgnt
with you, and am present.” The Prachetasas replied
to him with reverence, and told him that the cause of
their devotions was the command of their father to
effect the multiplication of mankind. The god, having,
accordingly, granted to them the object of their prayers,
disappeared; and they came up from the water.

A

P. 22, notes, 1.'2 ab infra. For p. 15 read p. 18.
P. 25, notes, 1. 13. Professor Wilson must ga

e YT
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CORRIGENDA, &.

. VIL, notes, 1. 4. So runs the stanza in the Matsya, Kirma, and

other Purifias. The Mdrkaideya- purdsia, in its concluding chapter,
has the same, with the exception of FNT: for Fuq:. The Vishiu-
purdiia, 111., 6, 17, reads:
Ay wfaedy 0y wamain T
FIEAY FER FATFIE T qa 0
For the second line, it %i-vaes, at VI, 8, 2:
AN 97 waay afed 73r)
XXX., II. 6 and 32. Read Bhimi Khahda.

. XLII, 1. 18. Read Vena.

XLV, notes, 1. 4. Read editor's note in p- LV, infra.
LVIL, notes, 1. 2. Read Venkafa.
LXIL, 1. 11. Read Swayahbhu.

LXVL, note, 1. 2. For ¥ W+ () read FAIW.

LXXXVIL, 1. 2. “Durvdsasa” is the reading of Professor Wilson's
MS. But it is ungrammatical,

. XOV,, II. 15 and 29. Read Sataripa.

ClL, notes, 1. 4. Read Christa Sangita.
CXXIL, 1. 2 ab infra. Read Maruts.

6. The Translator’s note is here misnumbered. And the same is
the case at pp. 19 and 34.

ve adopted the following
reading, that of a few MSS. which I have seen:

MNAfTFATTITARS.

Dr. Muir does the same, where he translates the stanza in which this
line occurs. See Original Sanskrit Texts, Part 1V., p. 3, first foot-note.

. 25, notes, 1. 16. Read
. 31, notes, 1. 5. Read:

SMRANEETE ST |

. 36, note, 1. 9. Cudworth's very words are: “When this world was

made, a certain sphere of flame or fire did first arise and encompass
the air which surrounds this earth, (as a bark doth a tree)”, &ec.
But both the Greek and the English are inadequately quoted.

. 44, Editor's note. I ought to have added, that the commentator's

view approaches more nearly that of the translator than my own,
His rendering, however, of FfH+ar— which, in the Vedédnta, is a

stereotype epithet of Brahma—by @aﬁﬁmfm makes it doubtful,
to my mind, whether his interpretation is preferable to that which I

have proposed. The commentary runs as follows: Uf gLy oEHT
T qrdde | N g @391 WAt afgwaEi T
sTmwEaE) wfaw gadrafyay gswTe ST
JUUfas= a= N9 | qf| ga wIAar s@qur sy ara-

Cm———
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fEum: g FNfRRgyat: | ArEaTEs: gaTafasT:
UFHY: AT Ige reuEmaa | w4y JuigHiaafy sgu:
wirfgwge wza Tfa wra: | aar = 3@ 1 999, & and
U™, &c, quoted at p. 45. H|TYT § wafd fHamnfas g
wer itz | @ aErEnfafeaditgd aTww@E
Sudw gfa W | 9En | fMjueEsuafigas g
SURfRaE@mMR: EIFEraEmEET: OO
TMRAEEAIEARWRAHATET g I a9
TS fu argnw @Ay wigwdifa | ag wniz-
Ygawend spguETweR i faeea T fag-
AT | JTSHAIATAT, &c., quoted at p. 45. quat VA IR
ALLHT WyAag wraafafa ggafq | aa aaay s@u
T AN wIATET wafa ararguutaicad: )

The passage thus annotated will be found translated in Original
Sanskrit Texts, Part 1V., p. 31, foot-note.

P. 56, 1. 5. Read Narah.

P. 69, notes, 1. 12. Read I-am-ness.

P. 85, notes, 1. 6. Referring to this place, Professor Wilson has written:
“M. Burnouf renders dastra, les priéres [mentales] qui sont comme la
glaive; and, in a note in the Vishsiw Purdia, I have translated the
same expression of the Bhdgavata, ‘the unuttered incantation’. But

it may be doubted if this is quite correct. The difference between
dastra and sfoma seems to be, that one is recited, whether audibly

or inaudibly; the other, sung.”- Translation of the Kig-veda, Vol. I,
P- 22, note.

" P. 86, notes, . 16. Read FIAWIR®. L. 27. For JTAT read JTHT.

P. 110, notes, 1. 2 ab infra. The passage to which I refer is 1V, 1, 40
and 42. At IIL, 24,723 and 24, as Professor Wilson says, Arundhati
is married to Vasishtha, and Sdnti, to Atharvan.

P. 111, notes, 1. 4. Read Dharma’s.

P. 124, notes, 1. 6 ab infra. Read AR

P. 125, notes, 1. 3 ab infra. Read Vimdcharins.

P. 135, notes, 1. 3 ab infra. Read Fw-

P. 136, 1. 4. Read Sachi.

P. 142, 1. 2. Read Maruts. Notes, 1. 6 ab infra. Read Savitfi,

P. 152, notes, 1. 6 ab infra. What is really stated is, that Prifa had
two sons, Vedadiras and Kavi; and the latter was father of Uéanas.
See Burnouf’s Bhdgavata-purdnia, Vol. 11, Preface, pp. VI-IX.

P. 155, notes, 1. 13. ad Puiiya.

P. 164, notes, 1. 4. Read Dharand.

P. 170, notes, 1. 6. Read - ATIAH.

'
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