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9. Be always noble-minded and delighting in noble deeds,
because from a noble deed every kind of noble fruits are
derived.

10. Make your temple! the prosperous and renowned abode
of the Three Jewels, unhurt even in thought by mean kings.

11. It is better not to build that temple which does not
cause horripilation to neighbouring kings, since it is not a
glory even when one is dead.

12. With the example of your extreme generosity let the
admiration and the endeavours of the generous ones grow
and kill the endeavours of the dull-witted ones, even at the
cost of all your possessions.

13. Even against your will you must give up everythmg'

and pass into another existence. But whatever has been
employed for the law will go ahead:

14. The property of a previous king has fallen into the
hands of the king (his successor); of what use can it then
be to the religion, happiness and glory of his predecessor ?

15. From the enjoyment of your wealth you get only
happiness in this life, but from the gift of that wealth you
will get happiness in a future existence. Since whatever has
not been either given or enjoyed is lost,® sorrow only is
derived from that wealth ; how can that produce happiness ?

16. When you are on the very point of death you are

unable to give away ; you are, in fact, then no longer master
of your will on account of your ministers becoming dis-
affected towards the king whose departure is impending and
eager to do what pleases the new prince.

17. While, therefore, you enjoy good health, even at the
cost of all your wealth, quickly build a temple. You are in
fact amidst the very conditions from which death comes,
like a lamp put where a strong wind blows.

18. Let all other religious duties, such as processions, etc.,
established by former kings, continue as they are.

1 Tib. gtsug lag ¥’an.
2 Since it is subject to destruction by fire, etc.
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19. Let them be attended by those who harm nobody,
whose conduct is pure, who keep their vows, please their
guests, are patient towards everybody, lovers of peace, and
always energetic.

20. Let blind, sick, crippled, afflicted, helpless, beggars
equally get food and drink without offence.

21. Bestow the same favours upon the followers of the
law even if they are in no need and if they reside in other
kingdoms.

22. Appoint as officers entrusted with the supervision of
spiritual affairs those who are diligent in spiritual affairs,
not greedy, wise, acting according to the law, never acting
against their (duty).

23. Appoint as your ministers those who know the right
politics, who are observant of the law, affectionate, pure,
faithful, brave, of good family, rich in moral virtues, grateful.

24. Appoint as ministers of war just those who are noble-
minded, liberal, brave, affectionate, wealthy, ‘steady, always
attentive, observant of law. ‘

25. Appoint as ministers of finance those whose habits are
in agreement with the law, who are pure, clever, able in
business, expert "in learning, of perfect conduct, impartial,
kind, advanced in age.

26. Every month hear from them the report of the expendi-
ture and of the income; and, after having heard it, you
must say yourself whatever must be done as regards the
various offices, viz. that of the supervision of spiritual affairs
and the others.

27. If your kingdom is ruled by you not on account of
worldly renown nor of worldly pleasures but with the purpose
of protecting the law, then it will be extremely fruitful ;
otherwise it will be conducive to misfortune. ’

28. Generally, O king, in this world one is the prey of the

1 There are four kinds of officers: (a) those entrusted with spiritual
affairs (c’os dpon); (b) ministers (bka’la gtogs pa); (c) generals (dmag
dpon) ; (d) ministers of finance (nor gyt giier).
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others; still listen to the method by which you may
have two things (apparently irreconcilable), viz. kingdom
and law. )

29. You must always collect many ministers inspecting
various businesses, possessing the experience of old men,
born in high families, who know the rules of government and
are afraid of committing sin.

30. Even if they order according to justice, punishment,
imprisonment, and beating (of culprits), be yourself always
moved to compassion and disposed to kindness.

31. With your compassion, O king, you must always bend
to righteousness the mind of all living beings, even of those
who have committed terrible sins.!

32. Special compassion indeed one must feel for those cruel
persons who have committed terrible sins; in fact these
miserable men are the proper object for the compassion of
noble-minded men.

33. Every day or every five days set free prisoners who
are becoming weak [by the imprisonment]; set free all the
others also according to the proper course ; let nobody remain
in prison. :

34. If the thought does not come to your mind to set some-
body free, this means that you have not yet a perfect control
of your feelings as regards that man. But from this lack of
control perpetual accumulation of sin is derived.

35. Up to the time of their discharge let them enjoy a
pleasant imprisonment and the comfort of barbers, baths,
drinks, food, medicines, and garments.

36. You must punish them from compassion and from a
desire to turn them into worthy persons, as you do as regards
unworthy sons ; but you must not be moved by hatred or by
desire of material welfare.2

37. After having pondered (the proper means) and having
1 That is those for which there is no other expiation but hell.

2 Tib. Snod med pa yi bu dag la | snod du run bar gyi adod ltar || siiin
rje yis ni ts’ar bead pa yi | sdan bas ma yin nor p’yir min ||
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well known the case, you must expel from the country bad
people and murderers, without killing or injuring them.

38. Uninfluenced [by others] you must explore your state
with the eyes of the spies; always attentive and thoughtful
you must do whatever business is in accordance with the law.

39. Always honour with generous gifts, respect and homage
those who take their resort to virtue, and as is proper, others
also, but according to their merits.

40. The king may be compared to a tree whose abundant
flowers are the respect bestowed upon the worthy, whose
great fruits are his liberality, whose shadow is his forbearance ;
the subjects will take shelter in his kingdom like birds in
such a tree.

41. If a king possessing the virtues of liberality and morality
is also full of majesty, he pleases his subjects like a sweet-
meat of sugar, hardened by cardamon and pepper.

42. Following this policy, you will get a kingdom not
ruled by the “ policy of the fish ”’ ; acting in this way there
will be neither unrule nor injustice, but law only.!

43. You did not carry with you this kingdom from the
other world, nor will you carry it thither (after death). It has
been obtained through law, and therefore, if you want to
get it (in another life), you must not do anything
against law.

44. You must endeavour, O king, with all your energy not
to gain at the price of that capital which is the kingdom
those goods of sorrow which are wont to come one after the
other.

45. But rather with all your energy you must endeavour,
O king, so that at the price of that capital which is your
kingdom you may enjoy a long series of royal goods.?

46. Even if one obtains as universal emperor supremacy

1 “ Policy of the fish ", viz. the pre-eminence of mere strength.
% Viz. getting even in a future life a royal status instead of rebirth in
one of the bad conditions of existence.
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over the world with its four continents, one can only experience
two kinds of joy, one physical and the other mental.!

47. Bodily pleasure is a pleasant sensation which merely
consists in the removal of pain; the mental one consists
in mere ideas, and is produced only by imagination.

48. In this world any kind of pleasure is either a mere
removal of pain or a mere imagination ; it is therefore in
fact unreal.

49. The four continents (as in the case of the universal
emperor), the territory, the town, the habitation, the place
of residence, sits, cloths, beds, food, drinking, elephants,
horses, women are enjoyed severally.

50. Whenever and wherever our mind is fixed [upon some-
thing], from that and then only pleasure is derived. But all
other things have in fact no scope in so far as at that moment
we do not pay attention to them.

51. When one, perceiving the five objects of sense-perception
with the five senses, such as the eye, etc., does not work with
the imagination, then, for this reason, one does not feel
any pleasure in them. :

52. When we know a certain object with a certain sense,
then, we do not know other objects with the other senses,
since at that time the other [objects] are no object [of per-
ception, not being in relation with the senses].

53. The mind perceiving the form of an object which has
already been perceived by the senses and (is therefore) past,
working with the imagination, thinks it to be a pleasure.

54. If, in this world, one sense knows only one object, then,
without its object of perception, that sense would have no
scope and the object also will have no scope without the
sense which perceives it [in so far as both are reciprocally
conditioned].

1 A long discussion here begins meant to show that no pleasure (and there-
fore, for necessary implication, no pain) is per se existent or possessed of
characteristics per se existent. This leads Nagirjuna to discuss also

perception in its various aspects and to conclude that no such fact as
perception can be said to be existent.
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55. The birth of a son is conditioned by the mother and
the father!; even so it is stated that the production of
consciousness is conditioned by a sense, e.g. the eye and its
object, viz. the object visible.

56. Objects along with their (correspondent) sensory
moments, either past or future, are of no purpose [as regards
the production of consciousness]; even so the present ones
because they cannot be dissociated from the two aforesaid
moments.

57. The eye wrongly perceives as a wheel a turning fire-
brand : even so all senses [wrongly] perceive the various
objects as being present.? )

58. The organs of senses as well as the objects of senses
are said to be composed of the five material elements; but
since each element is 77 se unreal, even those senses and those
objects are in fact unreal.?

59. If we conceive the material elements as being separate,
the consequence would be that fire can burn without any
fuel : if, on the other hand, they are combined together, it is
impossible to speak of their characteristics : the same decision
must also be applied to the other elements.

60. In this way, since the material elements are in either
case (viz. either separately taken or combined) unreal, their
combination is (also) unreal; since their combination is
unreal, material forms are therefore unreal.

61. [In the same way the other] constituents like

1 This to meet the objection that there must be objects and their per-
ception through the senses, since consciousness (vijRiana) exists.

2 In these two stanzas Nagirjuna meets the objection that vijiana
exists since its objects exist ; but while the contents of consciousness are
distinct in accordance with their temporal succession, the Midhyamika does
not admit any time to be per se existent ; present is only existent in relation
to a past or a future. The perception of something as present is due to
mental bewilderment, as when we wrongly take a turning firebrand to
be a wheel.

3 This stanza replies to the objection that senses and objects of senses
exist since their cause, viz. material elements, exist ; but since no material
element can be demonstrated to be in se existent, their effect must necessarily
be unreal.
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consciousness, sensation, ideas, and forces separately taken
are un se completely unreal : therefore from the standpoint
of the absolute truth there is only unreality.

62. Just as there is an assumption of pleasure, when in
fact there is removal of pain, even so the assumption of pain
is derived from obstruction of pleasure.

63. By [meditation on the principle that] everything is
devoid of any essence one puts an end to the thirst after
agsociation with pleasure and the thirst after dissociation
from pain : for those who see (such a truth) there is liberation
thence.

64. If you ask who can see that, we reply that from the
standpoint of conventional truth it is the mind which sees
that (but not from the absolute standpoint); in fact (the
function of) mind is not possible without mental contents nor
along with these, since it will serve no purpose.!

65. When one, perceiving that there is nothing which one
can depend upon, considers this world according to its real
nature, viz. as unreal, then, having extinguished the sources
of attachment, one enters into Nirvana, just as fire which is
extinguished when the combustible matter comes to
an end.

66. The Bodhisattva also has this vision and therefore he
is certain to attain to the perfect illumination; but it is
only out of compassion that he passes from one existence
to another, before entering the gate of the supreme
illumination.?

67. The Tathagatas have expounded in the Great Vehicle,
the accumulation (of merit and knowledge) of the Bodhi-
sattvas: only those who are bewildered by foolishness or
hatred can find fault with it.

68. A man abusing the Great Vehicle is one who does
not distinguish between merits and sins, or one who takes
merits to be defects or one who hates merits.

1 Its contents being in this case already given in it.
* They renounce to disappear into nirvana in order to benefit creatures.
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69. An abuser of Mahayana is said to be one who knows
that sins are of harm to others and merits benefit others and
still abuses Mahéayana.

70. He who hates the Great Vehicle, which is a mine of
merits, in so far as it rejoices in benefiting others without any
consideration for personal interest, is thereby burnt (by the
fire of hell).

71. Even a man possessing faith (in the law) may hate the
merits (of the Great Vehicle) on account of some principle
badly understood !; even so somebody else being addicted
to anger. But (the scripture) says: “ Even a man possessing
faith may be burnt (by the fire of hell) ” ; How much greater
will the danger be for a man inclined to hatred ?

72. The doctors say that a poison can be the antidote of
another poison ; even so there is no contradiction when we
state that man must dispel what is harmful to him even at
the cost of his own pain.?

73. Tradition says that mind goes in front of the elements
of existence 3 and mind is the best among them. If one,
being only interested in what is salutary, does what is salutary,
even at the cost of personal pain, how can that prove
unprofitable to him ?

74. One must do that which will, in the future, be salutary
to oneself i1l to others even if it is (at present) painful ; how
much more, then, must he do that which is pleasant and
equally salutary to the doer and to others? This is the
eternal law.

75. If by giving up a bit of pleasure one may get after-
wards a large joy, a brave man should give up that bit of
pleasure, having in his mind the large joy to be gained in the
future.

76. If one is unable to stand even that, then doctors, etc.,

1 The wrong interpretation of the unsubstantiality (sinya) of things.

2 This refers to the dugkara-carya implicit in the practice of Mahayana.

3 ¢ Mano-puvvangama dhamma, manoseftha manomaya,” Dhamma
pada, 1, 2.
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prescribing bitter medicaments would be ruined. But this
principle cannot be applied.!

77. What seems unsalutary is considered sometimes by the
experts to be salutary ; a general rule and the exception are
praised in all philosophical systems.

78. How could a man in full possession of his mental
faculties abuse the Great Vehicle where it is stated that all
results are preceded by compassion and purified by
wisdom *?

79. Ignorant men, enemies of themselves as well as of others,
on account of their bewilderment abuse to-day this Great
Vehicle, being troubled by its extreme excellence and its
extreme depth.

80. This Great Vehicle is composed of many virtues such
as those of liberality, morality, patience, energy, meditation,
wisdom, compassion ; how is it therefore possible that there
is in it any wrong utterance ?

81. By liberality and morality one realizes the profit of
others ; by patience and energy one’s own profit ; meditation
and wisdom are conducive to liberation. This is the summary
of the contents of the Great Vehicle.

82. The teaching of Buddha is condensed in precepts which
are salutary to others as well as to oneself and are conducive
to liberation. They are included in the six perfections ;
therefore this (Great Vehicle) is indeed the utterance of
Buddha.

83. That Great Vehicle, in which the Buddhas have shown
the great path leading to illumination and consisting in
acquisition of moral merits and wisdom, is not seen (by
common people) only on account of their ignorance.

84. In so far as he is possessed of inconceivable attributes,
the Victorious One is said, in the Great Vehicle, to be endowed
with inconceivable attributes like the ether (whose attributes

! On account of attachment to small pleasures one cannot miss greater
pleasures. The objection here refuted is that sorrow is always sorrow and
should therefore be given up.

A
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transcend mind) ; therefore you must allow this majesty of
the Buddha.!

85. Even as regards moral rules only, he remained a field
inaccessible to the noble Saradvatiputra; how can you not
allow that the majesty of Buddha is inconceivable.?

86. According to the Great Vehicle unsubstantiality is
considered as absence of birth, but for the other systems
void is the destruction of things ; destruction as well as non-
birth can in fact be considered identical.?

87. How could, then, the other teachings of Mahiyana be
not acceptable to the wise, since they have realized according
to reason the principle of unsubstantiality and the majesty
of the Buddhas ?

88. It is very difficult to know what the Buddhas have said
in their metaphorical utterances, and therefore having recourse
to impartiality you must protect yourself (against the different
and contradictory wordings of the law as expounded) in the
one Vehicle or in the three Vehicles.4

89. Impartiality is not cause of demerit; but (if you are
partial as regards some principle and therefore) you hate
(another), this is a cause of sin ; how can that be propitious ?
Therefore those who seek their own welfare must not feel
any hatred against the Great Vehicle.

90. In the Vehicle of the Auditors there is no mention of
the vow of the Bodhisattva nor of his virtue of devolving
upon others the fruits of his career. How is it, then, possible

! So, according to Tib.: yon tan mk'a’ ltar bsam yas pas; but MS.:
punyatvad.

2 This greatness of the Buddha implies also that his revelation, viz.
Mahayana, must be accepted.

® This means that unsubstantiality of things is not a novelty preached
by Mahayana ; it is also asserted by other schools (Himayana). The only
difference is that while for Hinayana ivis krtaka, viz. the result of a destruc-
tion of something existent, for Mahayana this unsubstantiality is in fact
non-production.

¢ The teaching of the Buddha being manifold, one must avoid dogmatism ;
there are, in fact, various degrees of revelation according to the different
mental and moral fitness of individuals.

JRAS. JULY 1936. 28




434 THE RATNAVALI OF NAGARJUNA

that one could become a Bodhisattva by following the precepts
of that school ?

91. The Buddhas did not state in that Vehicle the
blessings necessary in order to obtain the illumination of the
Bodhisattva. Who else superior to the Victorious Ones can
be an authority on this matter ?

92. From a path which is similar to that of the Auditors
and implies in addition the blessings, the sense of the noble
truths and the coefficients of illumination, how can a superior
fruit of Buddhahood be derived ¢ !

93. In the sutras there is no word designed to enjoin the
career towards illumination, but this is said in the Great
Vehicle, and therefore it should be accepted by the wise.

94. Just as a master of grammar teaches even the alphabet
to disciples, even so the Buddha teaches the law as it may
be accessible to those to be converted.?

95. The Buddha in fact preached to some the law so that
they could be freed from sin, to others so that they could
accomplish meritorious deeds, to others the law based on a
duality.?

96. To some others he preached the law beyond duality,
deep, terrifying those who are afraid (of such principles) ¢;
to others again the law consisting in the two tenets of com-
passion and unsubstantiality, viz. the two means leading to
illumination.

97. Therefore the good ones must destroy any feeling of
opposition against the Great Vehicle and find their supreme
spiritual peace in it if they want to attain to perfect
illumination.

98. By having faith in the Great Vehicle and by following

1 This criticism is directed against the Arhats as a stage superior to that
of the Auditors.

2 Viz. the teaching must be gradual according to the fitness of those
to be converted. VV.94-6 are quoted by Candra-kirti P.P., p. 359, 11. 11 sqq.

3 One is freed from sin after he abstains from ahimsd ; the result of
meritorious deeds is rebirth among gods, ete.

4 Viz. the theory of unsubstantiality of things.
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the precepts enjoined in it one attains to the supreme illumina-
tion and midway to all happiness. -
99. Liberality, morality, patience, truthfulness, are said
to be the religion chiefly for the householder ; the essence
of this (religion) is compassion; it must be taken hold of
with great energy.
100. If you think that to rule a kingdom according to

- religion is difficult since world (and religion) are opposite,

then, if you strive after glory in religion success will be easy.
268.
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