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‘Chronological Background

Though * Nagarjuna is probably the first systematizer of
Sanyavida which we call the Mdadhyamikadarsana, it is perfectly
legitimate to presume that this doctrine was current among the
Mahiyana Buddhists for a long time before his advent, In the
Buddhist' Agamas, viz. the Prajfigpdramitd, the Larkdvatdrasitra
and others, the doctrine of Sanyatd has been broached and treated -
of in a laconic and desultory manner, But the Agama is written in

a diffuse style of the Puranasin which philosophical matters are
entangled with religious dogmas, 1t is difficult to draw a definite
conclusion as to whether it is the doctrine of Sunyavdda or Vijiiana-
vdda that is preached in these works. Itisan intriguing matter
that both the exponents of Vyfidnavida and Sinyavdda have drawn
upon these source books in confirmation ot their philosophical con-
clusions, The Lankdvatdra contains long passages which lend coun-

tenence to the idealistic view that consciousness is the ultimate
reality, On the other hand there are passages in it which have
definite link with Sanyavdda —Absolute Negativism. These Agamas
play the saxe role as the Upanisads in the evolution of the schools
of the Vedanta philosophy with their uncompromising rivalry.

It is also presumable that Nagarjuna may have had predeces-
sors who tried to systematize the tenets of Sinyavdda in the style
of professional philosophers, Sinyavdda has been discussed and criti-
cized in the Nyayasutra of Aksapada and it is quite natural to
assume that the doctrine criticized was sponsored by Nagarjuna
for the first time. Nagarjuna has also quoted from the Nyayasitra,
In the Vigrahavydvartani he has criticized the Nyaya theory, In
the state of our present knowledge which is confined to the availa-
ble works of Nagarjuna and the Vydyasiira, it is not far from risk
to assign priority or posteriority to these two authors, It is defi-
nite that the Mahayana schools of Yogdcira— Vijiidnavide and
Sanyavada were linked into shape in the early christian era, if not
before, The word Sanyatd or Sinya is also found in the Pali Nika-
yas, though its connotation is a matter of dispute, We must wait
for further light which may be derived from tresh discovery of old
texts, The chances, however, are very remote. We have to remain
content with this atmosphere of chronological uncertainty and to be
on the safe side, it is expedient to keep our judgement in reserve,
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Madhyamika Philosophy of Nagarjuna

Let us now consider the Madhyamikakarika of Nagarjuna.
It is a pity that the autocommentary of Nagarjuna called 4kutobhaya
on his Kgrikd and the commentaries of Buddhapalita and Bhava-
viveka are lost in original. They are preserved in Tibetan trans-
lation. The Madhyamika school was latterly divided into Svatan-
trika sub-school sponsored by Bhavaviveka or Bhavya and the
Prasangika school of Buddhapalita and Candrakirti. A fragment
of Bhavaviveka’s Tarkajvald has been discovered and also edited
with an English annotation by Dr. V. V. Gokhale of Delhi Univer-
gity. From the portions published, it is not easy to deduce the
philosophical position of Bhavaviveka. It appears from the article
of Professor Y. Kajiyama, published in the Research Publication
Vol. 1 of Nava-Nalanda-Mahavihara that the difference between

the two Madhyamika schools is more logical than metaphysmal
The critical problem concerning the Madhyamlka school is the

determination of the nature and content of Sanyatd. Dr. Satkari
Mookerjee, the greatest living authority on Indian Philosophy has
made this pertinent observation: Candrakirti, the commentator of
Nagarjuna, whose original work in Sanskrit has come down to us,

does not seem to leave any loophole to foist a positivistic interpre-
tation upon the concept of Sunyata.!

The issue in a nutshell is whether Sanyatd means absolute
unqualified negation or affirmation of a positive reality. Dr. Suzuki,
Prof. Stcherbatsky, and Prof. T. R. V. Murti are of opinion that
Sanyatd is not a pure voidity. The Yogacara philosophers such as
Asanga and Vasubandhu on the contrary have criticized the doc:
trine of Absolute Negation and assert the reality of transcendental
consciousness bereft of subject-object polarization. They call it
non-dual consciousness ( advayayjidna ). It is extremely unsafe to
voice the hypothesis that Nagarjuna was a Negativist or Positivist.
It is however clear that Sinyatd is not regarded by Nagarjuna
as of the nature of consciousness. Itis detinite that the latter
orthodox exponents of the Madhyamika doctrine, viz. Candrakirti
and Prajfiakaramati—the commentator on the Bodhicarydvatdra

(Chapter I ) are vehemently opposed to the concept of pure con-
tentless consciousness,

1 Introduction to The dbsolutist’s Standpoint In Logic, P, 3,

SR

. * Candrakirti's Prasannapadd was' discovered and 'edited by

Professor De la Vallee Poussin. He thoroughly exploited the

Tibetan translation and for the first time presented a materially
correct text, The edition of the Madhyamikakarikd with Candra-
kirti’s commentary by the late Saratchandra Shastri was full of
corruptions. The present text has been prepared by Dr, P, L,

Vaidya, the former Director of the M1th1la Research Institute on
the basis of Poussin’s edition.

Nagarjuna’s Karikas have been elaborately explamed by
Candrakirti and his commentary is intelligible even to a person
possessing a modicum: of knowledge of Mahayana Buddhism. It is
obviously needless to point out that his exposition is to be under-
stood as that of the Prasangika school and its unequivocal mode
of expression seals the path for palming off a positivistic construc-
tion on the text. ‘

The matters of historical interest have been touched upon
by Dr. P. L. Vaidya in his lntroduction and it is in the same posi-
tion of uncertainty as the chronology of older writers. What is of
central importance to a student of Indian Philosophy is the logical
assessment of the philosophical position of Nagarjuna, 1f Candra-
kirti be a faithful exponent, 1t may be asserted more or less cate-
gorically that Sényaid is not a positive concept, Dr. Vaidya has
alluded to the similarity of Sunyard and Mayavada. 1 am not so
categorically sure as Lr. Vaidya seems to be that Sankara’s Maya-
vdda is derived from Nagarjuna’s conception of Sanyatd. Rival
philosophers have censured Sankara by the designation of crypto-
Buddhist. The relative positions of philosophers are to be deter-
mined with a detached mind free from all preconceptions. Sriharsa
and his commentator Anandapirpa have raised the issue of lender
and borrower.! Sankaracirya has deduced his Maydvdda from the
Vedic sources, 1t is quite presumable that he may have exploited
the arguments of the Buddhist. But Sunkara’s repugnance to the
Buddhist doctrine is conspicuous and unambiguous. He has criti-
cized the central doctrine of negativism in his commentary on the
Bhagavadgita. Sankara’s philosophy is not capable of being equated
with Mayavdada or Sunyavide. He believes in one eternal mono-
lithic existence-cum-consciousness-cum-bliss which is the nature of
Brahman. The two systems are diametrically opposed. Nagarjuna
does not believe in a positive reality which is not subject to birth,

1 Khandanakhaydakhadya, p. 125,
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decay and death.’ Negation is also a false fiction. According to
him negation is another entity. Candrakirti has made it abun-
dantly clear that absolute negation with reference to the background
of a positive entlty is unthinkable. Itis only a name and a word
without a meaning. Sankaracirya on the other hand distinguishes
the phenomenal world from a fiction and Absolute Reality. The
world of plurality, both mental and physical is logically indeter-
minable. He admits empirical and pragmatic validity but denies
it the nature of Absolute Reality. Reality is always Absolute
and Sanyata is also Absolute. Nagarjuna repudiates that it is
reality (bhava) and also that it is negative, But the negative
accordmg to Nagarjuna is always another positive real. Negation

is relative and this leads him to deny that Sanyatd is pure negation,

Because that would invest it with a positive character.

We leave apart the interpretation of modern philosophers,
It will remain a moot question. But it should be remembered that
Candrakirti denies the doctrine of triple reality (¢risvabhdava ).

In the Madhydntavibhdga, Asanga the putative author of it
criticizes the concept of Sunyatd as pure voidity, He posits the
Ultimate Reality as consciousness. ln the Mahdyanasitralamkara
there are texts which unequivocally posit an Ultimate Reality of the
nature of pure consciousness at the back of phenomenal universe,
and this reality is monistic in character and metaphysically
indistinguishable from the Brahman of the Upanisads. Dignaga,
Dharmakirti, &:antarakrsua and their later followers are found to
assert categorically that consciousness is momentary. There are
good reasons to believe that Dignaga and his school deny the Alaya-
consciousness. Sankaracirya has criticized in his commentary on
the Brahmasitra the philosophical theory advocated by this school.
Dignaga’s popularity and powertul dialectic threw the old Yogacara
school of Maitreyanatha and Asanga into utter oblivion.

We do not consider that the characterization of Swnyatd as
a relative validity by Dr. P, L. Vaidya a happy appraisal. Relative
vahdlty is only a euphemmm for philosophical invalidity. Whatever
is found to be relative is dismissed by Nagarjuna as unreal
appearance.

1 Bhavas tivan na nirvipam jarimaranalaksanam | Prasajyetasti bbavo hi
na jaramarapam vind || MS, 4, P, 229,

e
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Before conc]udmg our brief survey, it may not be out of
place to reproduce the philosophical appraisal of Sanyavada as
distinct from Brahmavada by Sriharsa in his Khandanakhandakha-
dya. Sriharsa observes that the doctrine of anirvacaniyatd, 1. e.
logical indeterminancy’ is not to be confounded with the Buddhist
doctrlne of Swnyatd. The Buddhist regards everything relative or
absolute as logically indeterminable, whereas the Vedantists believe
that Brahman is capable of being characterized as the transcenden-
tal reality and everything else is indeterminate®. Indeterminency
and metaphysical unreality are synonymous terms. We again
reiterate the historical fact that Samyavdda has been criticised by
all schools of philosophers as the doctrine of pure Negativism. In
this respect the Buddhist school other than Swnyavdda, the Jains,
and all the Brahmanical schools are unambiguously unanimous.
A positivistic interpretation, even if legitimate, would make
Nagarjuna immune from the attack of his critics. We do not
mean to prejudge the issue and leave it to genuine students of
Mahayana Buddhism to draw their conclusions.

1 We have borrowed this expression from Dr. Mookerjee’s monograph entitled
The Absolutist's Standpoint In Logic, p. 138.

2 Evamca sati saugatabrahmavadinor ayam viseso yad adimah sarvam eva-
nirvacaniyarh varpayati. Tad uktam Bhagavata Lankavatare: Buddhya
vivicyamananam svabhivo navadharyate | Ato nirabhilapyaste nis svabha-
vadca desitah |l iti. Vijidnavyatiriktarh punar idam visayam sadasadbhyarm
vilaksapam brabmavidinah safgirante. Tatha hi ne’ dam sad bhavitum
arhati, vaksyamapadiisana-grastatvat, na’ py asad eva, tatha sati laukika-
vicarakdnam, sarvavyavaharavyahatyapatteh. Khandanakhandakhidya,
p. 125....... Vastutas tu vayam prapaficasattvavyavasthapanavinivrttah svata-
hsiddhe cidatmani Brahmatattve kevale bharam avalambya caritarthah
sukham asmahe. Ibid. p. 131.



INTRQDUCTION
1. The Edition

This edition of the MadhyamakaSastra of Nagarjuna with the commentary
called. Prasannapadi by Candrakirti is mainly based on the one edited by Louis de
la Valleé Poussin and published in the BIBLIOTHECA BuDDHICA, Vol. IV, St. Peters-
burg, Russia, in 1912 (referred to as B in the margin). There was an earlier
edition of this work, published by BubDHIST TEXT SOCIETY, Calcutta, in 1897 and
edited by Saraccandra $astri. This Calcutta edition is full of .mistakes, and its
value is no more than a manuscript in print. It was used by Poussin for what
it was worth, but he also used two Mss., one from Paris and the other from
Cambridge. Further, he checked his Text of Karikas as well as of Candrakirti’s
commentary with the help of Tibetan Translations. He added a number of
useful indices and exhaustive foot-notes, textual and exegetical. Out of his
notes, textual ones are retained with some modifications by me at the foot of the
page below the text, while I have made as much use as possible of his exegetical notes
in my CRITICAL NOTES printed at the end of the Volume. Since Poussin’s edition
was out in 1912, many Buddhist works in original Sanskrit have been printed in
Europe, India, America and Japan, and I have added references to them in the
body of my text as well as in Critical Notes. Poussin’s edition is long out of
print. I had the good fortune of studying this very work at his feet in 1921-
22, and hence I thought it my duty to bring out a new edition with a number of
additions and alterations, I have made use of additional material published since
then, and therefore I hope this edition will be more useful than the former to our
Indian scholars. The foot-notes of Poussin containing Tibetan translation of
Karikas and of extracts of the commentary have been omitted from this edition
as they are no longer useful to Sanskrit scholars. I do not, however, underrate
the value of Poussin’s edition, and of extracts from Tibetan given by him, but
once the purpose of checking the accuracy of Sanskrit text is achieved, the value
of Tibetan translations to Sanskrit pandits becomes secondary.

2. Philosophical Systems under Mahdyina

There are two important philosophical schools of the Mahayina Buddhism,
viz, the Madhayamika School founded by Nagarjuna and his followers,
Buddhpilita, Bhavaviveka, Candrakirti and Santideva, and the Yogacara School
founded by Maitreyanatha and his followers Asanga, Vasubandhu, Sthiramati,
Vimuktisena, Haribhadra etc. Both these schools take PrajAGparamifa
literature and other Mahayana Siitras as their sacred sources. Acaryas of both
these schools seem to have written commentaries on texts like Astasahasrikd
with interpretations which would support the special doctrines of their respective
schools as Sarhkara, Ramaianuja etc. interpreted Upanisads and the Badara-
yanasiitras differently to support Advaita, Vidistidvaita etc. We have not yet
discovered in original Sanskrit any such commentary on Prajfiaparamita from the
school of Nagarjuna, but we propose to give in the present series of Buddhist Sans-
krit Texts Haribhadra’s commentary called Aloka on {\stasahasrika which may be
regarded as a specimen of Yogacdra interpretation of the Prajiiiparamita
literature. It may be said here that corresponding to Nigirjuna's Karikas of
the Madhyamakasastra, we have Abhisamayalarkirakdrikds from Maitreya-
ndtha to explain the Yogacara stand,

L



viii ’ . Madhyamaka-Sastra .

There is one more school ‘of the Mahdyina Buddhists which cannot be
accurately called a philosophical school. It is a school of Logicians headed by
Dignaga. The writers like Digniga and Dharmakirti specialised in logic; they.
however, could not escape the influences of the two schools mentioned above,
and a majority of them show a strong inclination towards the Yogacira system
_as the Midhyamika school did not give much scope for logical treatment of
their metaphysics. It will be shown later that the Prasangika branch of the
Madhyamikas did not give much room to logical treatment as Nagarjuna’s
Vigrahavyavartani amply demonstrates. Digniga, who wrote a short philoso-
phical treatise in about 57 stanzas called Prajnaparamitapindartha, seerrs
clearly to follow the Yogacara view as also Dharmakirti.

3. Origin and Teaching of the Midhyamika School of Buddhists

The religion founded by the Buddha got divided into various schools of

thought and customs within a few centuries after his nirviana. The two earliest of
these schools were the Sthaviravadins and Mahasarhghikas. Their differences
were due to certain rules of conduct or interpretation of Buddha’s teaching. The
fissiparous tendency did not stop there, and there soon appeared a number of
them drawing their names either from a locale, or mode of living, or adherence to
a particular book or tenet. Many of these schools had their own sacred canon,
complete or partial, which was written in a variety of dialects such as Pali,
Sanskrit, Prakrit or even Apabhram$a. Some of these canons have come down to
us in these languages, at least in fragments, but many appear to have been lost in
their original form. This variety of dialects was but natural; for Buddha was a
native of Kapilavastu, and must have preached in his mother-tongue or in
alanguage which was capable of being understood by natives of Mithila,
Magadha, Kasi and Kosala in which countries he spent his life as a religious
teacher. His sermons were rendered by his pupils in their own native tongue,
from which they were given different standard forms of a language such as
Pali, Sanskrit, Prakrit and Apabhramsa. Of these, Tipitaka in Pali seems to be a
compact canon, but that was not the case with other canons. Improvements in
linguistic forms as also in doctrinal tenets must have been introduced from time
to time, and Buddhist literature which is found in dialects of Northern and North-
eastern regions remained scattered. Side by side, there were some changes in
ideals and ideologies of the original form of the religion due to influences of
adherents and their pre-occupations. All this resulted in forming a new and vast
mass of literature commonly known as Siitras and written in a language which
shows an admixture of Sanskrit and popular or Prakrit forms and idioms. These
sitras had a vast volume, and there were traces of lack of cohesion in their
teaching. Among these works, there is a class of literature called Vaipulyasiitras
numbering nine and various recensions of the Prajizparamifa. There is also a
very large number of siitras known under the class of Mahayinasiitras dating
from about the 2nd or even 3rd century B. c. Nagarjuna (2nd century A. D.)
in his S#trasamuccaya draws upon nearly seventy such titles, A large number of
them seems to have been lost in their original Sanskrit form, but they are
preserved-in their Tibetan and/or Chinese translations.

Buddhism in this new form also showed fissiparous tendencies and it was felt
necessary to maintain their strength and unity. To evolve a uniform philoso-
phical system from out this vast literature embodying apparently conflicting
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- Introduction ix
views leading to chaos, was a task in the post-Christian age before scholars like
Aévaghosa, Nigirjuna, Maitreyanatha, Asanga, Vasubandhu' and Dignaga, It is
the effort of these scholars which is responsible for bringing into existence two
famous philosophical schools of Mahayana Buddhism, viz., the Madhyamika
School and the Yogacara School. - i

Among these .scholars, Nagarjuna picked up, to name. his school, one
of the most striking tenets of Buddhism, viz., Madhyama or Madhyama
Pratipad, the Middle Path, preached in his first sermon by Buddha, and
which, consequently, no follower of Buddba could renounce. He named his
system Madhyamaka ( wa¥a wegwe, §@at #4-q1. Wwi-¢s) or Madhyamaka-
$Gstra, and his followers come to be known as Madhyamika ( FegwmadR fgfa
q-a5NF dZT-q1. ¥ R. W% ). Under this title he codified the contents of this vast
mass of conflicting siitras so as to yield a philosophically uniform teaching, and
embodied it in over 400 Karikas in anustubh metre divided into 27 chapters.
In one of these Karikas, he explicitly refers to the Katyadyanavavadasiira, which,
by-the-bye, is accepted as authority by all Buddhist scholars holding different
shades of views : :

FIRFAEIR = IR ARy [ |
St e AEREREEE
[q.m 39v]
On this Candrakirti remarks : .
¥ T g5 qIFmAY gy (7 . M. )

The statement of as? and »asti, two conflicting, contradictory and extreme
categories which have been denied by Buddha, recommends or suggests the
way out of these, which the founder called Madhyamd ( wapen 9§ 25aR ).
Expanding the concepts of asti and nasti into bhdva and abhGva, samsdra and
nirvpa, he evolves a sclution negating these extremes, and thus founding the
Middle Path, Nagarjuna, following this line of thought, classifies the contents
of the sitras into two classes of tenets, one recommending a view which is
ultimately to be abandoned, and the other as final and absolute ; the one practical,
vyGvahGrika, and the other as absolute, final or paramarthika. That this is the
ultimate objective of the system of Nagirjuna is clear from the following karika:

2 9 St gemt wiREE |
IFTIRES T 9 T qEnga: | [a.am 3¥e¢]

Candrakirti; at the end of his commentary on Madhyamaka Sastra, confirms
the above view when he says :-

TE 9 AARES GO TS T RRIRE |

(MSp. 259 )

The system of Nagarjuna thus classifies all discourses of Buddha into
Nifartha, i. e,, absolute or final, and NeyGrtha, i. e, vyavaharika or practical, and
arrives at the conclusion that although from the point of lower philosophical
plane all notions or concepts of worldly existence stand valid, from the point of
view of higher or absolute philosophical plane, these notions have but a relative -
validity, and therefore one should reject both existence and non- existence and
follow a middle path or relative validity. Nagarjuna says :—

AR T ARG Rz |
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